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Praying for the Christian departed:

































climate	 in	Aberdeen	 and	 the	 north-east	was	 demonstrably	 different	
from	 that	 of	 other	 parts	 of	 Scotland.	 As	 early	 as	 1619,	 the	 issue	
of	 prayer	 for	 the	 departed	 had	 become	 a	 point	 of	 controversy.	At	
Marischal	College,	for	example,	the	Principal,	Andrew	Aidie,	entered	
into	 formal	 debate	 with	 William	 Forbes,	 Minister	 at	 St	 Nicholas,	
over	its	lawfulness.	Aidie	denied	the	lawfulness	of	the	practice,	and	
William	Forbes	defended	it.	In	the	end,	Patrick	Forbes,	the	new	Bishop	
(appointed	 in	 the	 previous	 year,	 1618),	 having	 consulted	 the	King,	
persuaded	Aidie	to	resign	his	post1	and	William	Forbes	was	appointed	
Principal	in	his	place.2









Reformation	 custom	of	 using	 the	 ‘mixture	 of	 the	 cup’	 (diluting	 the	
wine	 used	 at	 the	 Lord’s	 Supper	with	 a	 little	water),	 very	 probably	
continued	in	Aberdeen	and	its	vicinity	into	the	1630s.	This	then	went	
on	to	become	the	common	practice	of	Scottish	Episcopalians.4
In	 a	 further	 indication	 of	 the	 different	 theological	 climate	 in	
Aberdeen,	 the	Aberdeen	Doctors	 resolutely	continued	 to	defend	 the	
Articles	of	Perth.	At	the	General	Assembly	of	1618,	Patrick	Forbes,	
the	 newly	 consecrated	Bishop	 of	Aberdeen,	 and	 the	Archbishop	 of	
St	Andrews,	 John	 Spottiswoode,	 spoke	 in	 defence	 of	 the	Articles.5	








two,	 James	 Sibbald8	 and	 Robert	 Baron,9	 are	 known	 to	 have	 had	
particular	 personal	 connections	 with	 him.	 Forbes’	 opinions	 were	
known	and	approved	by	Patrick	Forbes,	the	Bishop,	and	were	followed	




the	 tide	 of	 Reformed	 thought	 and	 practice.	 The	 south	 and	 south-
west	of	Scotland,	meanwhile,	was	moving	 increasingly	 towards	 the	
radical	 Bezan-Calvinism	 expressed	 by	 the	 National	 Covenant	 and	
the	 Covenanting	Assembly	 of	 1638.	 The	 tentative	 conclusion	 can	
be	drawn	that	the	growing	dominance	of	Bezan-Calvinist	thought	in	
Scotland,	 to	 the	 exclusion	of	 all	 else,	was	not	 so	much	a	generally	
Scottish	phenomenon,	as	a	peculiarity	of	Scotland	to	the	south	of	the	
Tay,	where	the	bases	of	power	and	influence	lay.
The	 two	 leading	 figures	 among	 the	Aberdeen	 Doctors,	 Bishop	
William	Forbes	and	John	Forbes	of	Corse,	each	dedicated	a	book	of	
their	major	works	to	the	refutation	of	the	Roman	doctrine	of	Purgatory	






William	Forbes	was	a	native	Aberdonian,	born	 in	1585	 into	 the	
Corsindale	branch	of	the	large	and	influential	Forbes	family.	Educated	
at	 the	 grammar	 school	 in	 Aberdeen,	 where	 he	 excelled	 in	 Latin	
and	Greek	 at	 the	 age	 of	 twelve,	 he	 entered	Marischal	 College	 and	
studied	 philosophy,	 gaining	 his	MA.	At	 the	 age	 of	 sixteen	 he	 was	
made	Professor	of	Logic,	and	taught	Aristotelian	Logic	for	the	next	
four	years.	He	 then	went	 abroad	 to	 study	 for	 the	next	five	years	 in	
Helmstedt	 in	 Poland,	 and	 at	 Liège	 in	Belgium.	There	 he	made	 the	
friendship	of	such	eminent	scholars	as	Scaliger,	Grotius	and	Vossius.11	
Returning,	 he	 was	 appointed	 Principal	 of	 Marischal	 College	 and	
Rector	of	 the	Faculty	of	Divinity.	For	a	while,	he	was	a	minister	 in	







Forbes’	 great	 and	 only	 surviving	 work	 is	 the	 Considerationes 
modestae et pacificae controversiarum: de justificatione, purgatorio, 





The	 character	 of	 the	Considerationes	 is	 shaped	 by	 Forbes’	 vast	
knowledge	 of	 Patristic	 doctrine.21	 The	 closing	 words	 of	 the	 de 
Purgatorio	of	his	Considerationes	are,	‘The	Christian	Commonwealth	












To	 return	 to	 the	 Considerationes,	 the	 central	 core	 of	 Forbes’	
understanding	 of	 prayers	 for	 the	 dead	 is	 to	 be	 found	 in	 the	 second	
part	 of	 chapter	 3,	 §17–32.	Here	 he	 discusses	 prayers	 and	 offerings	
for	 the	 dead.	 Forbes	 writes,	 ‘this	 custom	 is	 a	 most	 ancient	 one	
[…]	received	in	 the	whole	Church	of	Christ,	 that	 […]	in	 the	public	




brings	 contemporary	 authorities	 into	 the	discussion	–	 the	Augsburg	
Confession,	Luther	and	others.	
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[…]	 the	 purgatory	 of	 the	 Romanists	 cannot	 be	 […]	 proved	
from	the	prayers	and	offerings	for	the	dead,	which	the	Fathers	








He	 then	 brings	 in	 several	 passages	 from	Calvin	 in	 agreement	with	
this.	Forbes	writes,	‘[…]	Calvin	does	not	deny	to	the	soul	before	the	
resurrection,	all	blessedness	and	glory	[…]	he	everywhere	recognizes	


































He	 acted	 on	 this	 suggestion,	which	 ultimately	 resulted	 in	 his	 great	
work,	Instructiones historico-theoligicae.	T.	F.	Torrance	describes	this	
work	as	‘of	monumental	importance	to	the	history	of	theology	[…]	[it]	
initiated	 the	 pursuit	 of	Reformed	Patristics.’37	 Forbes’	 Instructiones	
comprises	 sixteen	 books	 on	 major	 theological	 subjects,	 of	 which	
De purgatorio	 is	 Book	 XIII.	 The	 Instructiones	 was	 published	 in	
Amsterdam	in	1645	during	Forbes’	exile	following	his	refusal	to	sign	
the	 Solemn	League	 and	Covenant	 (1643).38	 In	 1646	 he	 returned	 to	
Corse	Castle	where	he	died	in	the	April	of	1648.39	Low	says	that	his	
studies	abroad	were	the	foundation	of	his	‘remarkable	knowledge’40	

















For	 as	 Cyprian	 […]	 expounded,	 oblations	 and	 sacrifices	 for	




























agreed	 with	 the	 ‘continental	 Protestants’,	 since	 his	 argument	 is	 in	
line	with	Calvin’s	own	thought	on	the	subject,48	John	Forbes’	whole	
argument	 is	built	entirely	upon	scriptural	and	Patristic	sources.	 It	 is	









With	 the	 emergence	 of	 Scottish	 Episcopalianism	 as	 a	 distinct	
ecclesial	 entity	 after	 the	 Disestablishment	 of	 1689	 and	 the	
Presbyterian	 establishment	 of	 1690,	 Episcopalians	were	 doctrinally	
without	 restraint,	 and	 free	 to	 pursue	 their	 own	 theological	 tradition	
based	 entirely	 upon	 their	 study	 of	 the	 Church	 Fathers51	 –	 without	
reference	 to	 the	Calvinism	of	 the	Church	of	Scotland	as	defined	by	
the	Westminster	Confession	of	1647.	Episcopalians	self-consciously	
considered	 themselves	 as	 heirs	 to	 the	 ancient	 Catholic	 tradition	 of	
















The	 first	 is	 that	 of	 Archibald	 Campbell.	 Campbell	 was	 the	
Episcopalian	 Bishop	 of	 Aberdeen	 from	 1721	 to	 1725,	 and	 the	




1721	he	published	his	major	work	The	Doctrines of a Middle State 
Between Death and the Resurrection	in	which	he	sets	forth	his	fairly	
detailed	ideas.	Campbell	had	been	working	on	these	ideas	for	some	
time;	 he	 had	 published	 a	 smaller	 volume	 of	 similar	 title	 in	 1713.57	
His	 programme	 was	 a	 very	 thoroughly	 researched	 presentation	 of	
passages	 of	 Scripture	 from	 the	Old	 and	New	Testaments,	 passages	
for	 the	 Fathers	 in	 chronological	 order,	 and	 the	 opinions	 of	 learned	
Protestant	divines.	Campbell’s	The	Doctrines of a Middle State	is	an	
enormous	work	with	a	far-ranging	argument.
From	internal	and	external	evidence	Campbell	had	obviously	read	
Bishop	William	Forbes.58	 In	 the	 last	 section	 of	The Doctrines of a 
Middle State,	 he	 enlists	 the	 opinions	 of	 ‘several	 great	 and	 learned	
Protestant	Divines,	 since	 the	Reformation’	and	quotes	 from	Forbes’	




The	 basic	 arguments	 of	 Campbell’s	The Doctrines of a Middle 
State	are	on	the	one	hand	to	refute	the	Roman	doctrine	of	a	punitive	
purgatory,	 and	 on	 the	 other	 to	 emphasise	 both	 the	 Scriptural	 and	
Patristic	 belief	 that	 the	 Christian	 soul	 rests	 in	 light,	 peace	 and	










Sentence	 is	 passed	 upon	 them	 […]	 is	 the	 highest	 reward	
mankind	is	capable	of	enjoying	[…]	this	is	not	to	be	given	until	
after	Christ’s	Second	Coming.’61
Campbell	affirms	prayer	 for	 the	departed	 throughout	The	Doctrines 











Rattray	 estate	 of	 Craighall	 in	 Perthshire	 and	 to	 the	 chiefship	 of	
the	 clan.	 He	 was	 the	 outstanding	 Scottish	 Episcopalian	 bishop	 of	
the	 eighteenth	 century,	 and	 the	 most	 influential.64	As	 Bishop	 John	
Dowden	 said	 of	 him,	 ‘[he	was]	 the	 one	 Scottish	 theologian	 of	 the	
last	century	who	[…]	left	behind	him	any	proof	of	high	attainments	
[…]	 and	 to	whose	 influence	we	 are	 indebted’.65	He	 produced	 three	
documents	that	are	concerned	with	the	state	of	the	departed	and	prayer	
for	the	Christian	dead.	Some Particular Instructions Concerning the 
Christian Covenant	 is	 an	 essay	 or	 catechism	 in	 discursive	 form,	
possibly	written	in	the	1730s,	but	not	published	until	1748.	The Ancient 
Liturgy of the Church of Jerusalem	 is	 a	work	of	genuinely	original	
scholarship;	 it	 is	 simultaneously	a	 textual	and	comparative	analysis	
of	the	Greek	Liturgy	of	St	James,66	no	doubt	completed	shortly	before	
Rattray’s	sudden	death	in	1743.	Along	with	these	works,	there	is	an	
extant	unpublished	MS	in	the	form	of	a	letter,	The Intermediate State 
Between Death and the Resurrection,	of	unknown	date,	but	perhaps	
written	in	the	late	1730s	or	early	1740s.	
In	 The Christian Covenant, Rattray	 deals	 with	 prayer	 for	 the	
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departed	as	part	of	his	discussion	of	Eucharistic	intercession.	He	draws	
attention	 to	 the	way	 in	which	 intercession	 immediately	 follows	 the	
Words	of	Institution,	the	Prayer	of	Oblation,	and	the	Epiclesis	in	the	
liturgical	structure	of	the	Eucharist.67	For	Rattray	this	is	significant:










for	 the	 Dead,	 especially at the Altar,	 have	 always	 been	 the	
practice	of	 the	Catholic	Church	from	the	beginning,	nor	was	
there	 ever	 any	 ancient	 Liturgy	 without	 them	 […]	 Tertullian	
testifies	that	it	was	an	immemorial	practice	in	his	time	[…]	and	
it	is	plainly	founded	on	Scripture	Doctrine.69
The	 reading	 of	 2	Tim	1:18	 is	 the	 pivot	 of	Rattray’s	 argument	 as	 it	
was	of	John	Forbes	of	Corse.	However,	while	John	Forbes	asserts	that	





Rattray	 considers	 this	 doctrine	 to	 be	 not	 only	 apostolic,	 but	 also	
intrinsically	scriptural.71
In	 his	 The Christian Covenant	 Rattray	 cites	 neither	 Scottish	
nor	 English	 authorities,	 only	 scripture	 and	 the	 Early	 Fathers.72	 In	






also	whom	we	have	not	 remembered,	 from	righteous	Abel,	 even	 to	
this	Day:	Do	thou	give	them	Rest	in	the	Region	of	the	Living	[…].’74	
In	a	footnote	on	the	prayer,	Rattray	adds,	
Prayers	 for	 the	Dead,	especially	at	 the	holy	Altar,	 is	 so	very	
early	 a	Practice	of	 the	primitive	Church,	 that	undoubtedly	 it	
must	have	been	derived	from	apostolical	Tradition.	[…]	It	 is	
founded	 on	 that	 plain	 Scripture-Doctrine	 of	 an	 intermediate	
State	 betwixt	 Death	 and	 the	 Resurrection;	 and	 that	 the	
Righteous	are	not	 to	 receive	 their	Crown	of	Reward	 (2	Tim.	
iv.	8.)	nor	to	enter	into	the	joy	of	their	Lord	in	the	Kingdom	of	
























3.	 That	 in	 the	 interval	 betwixt	 death	 and	 the	 Resurrection,	












This	 proposition	 is	 a	 plain	 and	 natural	 consequence	 of	 the	
former.	For	as	the	actions	for	which	we	are	to	be	rewarded	or	
punished	are	the	actions	of	the	whole	man,	so	it	is	the	whole	
man	 that	 must	 be	 judged,	 and	 according	 to	 that	 judgment,	
rewarded	 or	 punished	 for	 those	 actions.	 But	 […]	 Man	 is	
dissolved	by	death,	and	the	essential	parts	of	which	he	is	made	
up	 are	 separated	 and	 laid	 up	 in	 proper	 receptacles	 in	 order	
to	a	 reunion,	 till	which	 the	Man	 is	not,	and	 therefore	cannot	
be	 either	 rewarded	 or	 punished	 as	 such.	Whatever	 therefore	
happens	to	these	separate	parts	does	not	concern	the	Man	any	














He	 then	 turns	 to	 passages	 from	 the	 Fathers	 that	 discuss	 the	




and	bad	go	 immediately	 after	death	 […]	and	where	 they	 remain	 in	
proper	 mansions	 […]	 expecting	 the	 Resurrection	 and	 Judgment’.80	
The	 argument	 moves	 on	 to	 distinguish	 between	 the	 Hades	 of	 the	
departed	 and	 the	 Paradise	 of	 the	Martyrs81	 citing,	 again,	 the	 Early	










Rattray,	 then,	engages	with	 two	 fundamental	premises:	 the	 state	




of	 Scottish	 Episcopacy	 in	 its	 thorough	 discussion	 of	 Christian	
anthropology	in	Propositions	I	and	II.	 In	The Intermediate State,	as	
with	 all	 of	 his	writings,	 Rattray’s	 depth	 of	 thought	 is	 expressed	 in	
language	that	is	concise,	clear	and	accessible.
The	latter	half	of	the	eighteenth	century	was	an	ill	time	for	Scots	
Episcopalians	 to	 publish.	 Almost	 none	 of	 Rattray’s	 works	 were	
published	in	his	lifetime.85	His	great	work,	The Ancient Liturgy of the 
Church of Jerusalem,	published	 in	London	 in	1744	a	year	after	his	
death,	 bears	 no	mention	 of	 his	 name.	Some Particular Instructions 






succeeding	 generations86	 and	 his	 scholarship	 and	 personality	 stand	
directly	behind	the	Scottish	Liturgy	of	1764.	The	publication	of	The 
Ancient Liturgy of the Church of Jerusalem	 was	 the	 precipitating	





Order for Celebrating the Sacrifice of the Holy Eucharist	(published	
at	the	end	of	The Ancient Liturgy)	with	the	Liturgy	of	1764	reveals	an	
identical	structure	and	some	common	material.88
The	 appearance	 of	 the	 1764	 Scottish	 Liturgy	 formalised	 prayer	












common	 acceptance	 of	 the	 1764	 Liturgy	 by	 both	 the	 Bishops	 and	
the	people,91	 it	 is	doubtful	 if	 the	works	of	either	William	Forbes	or	
Archibald	Campbell	carried	any	decisive	influence.	William	Forbes’	
Considerationes would	have	been	too	rare	a	work	to	have	been	known	








The	 Act	 of	 Toleration	 of	 1712	 created	 two	 Episcopal	 Churches	
in	 Scotland,	 the	 ‘Qualified	 Chapels’	 and	 the	 Scots	 Episcopalians.	
The	 ‘Qualified	Chapels’	 subscribed	 to	 the	demands	of	 the	Act:	 that	
they	have	a	priest	 of	English	or	 Irish	ordination,	 that	 they	pray	 for	
the	 sovereign	 by	 name,	 and	 that	 they	 use	 the	English	Prayer	Book	
of	 1662.93	 The	 Scots	 Episcopalians	 refused	 these	 qualifications	 for	
toleration,	 retaining	 their	own	 tradition	and	 loyalty	 to	 the	House	of	
Stuart,	and	were	consequently	without	the	protection	of	the	law.	By	
the	time	of	the	Repeal	of	the	Penal	Laws	in	1792,	however,	Bishop	
John	 Skinner	 of	 Aberdeen	 had	 recognised	 the	 pressing	 need	 to	
reconcile	the	two	Episcopal	churches	in	Scotland,	and	for	the	Scots	
Episcopalians	 to	 seek	 toleration.	At	 the	 Synod	 of	 Laurencekirk	 in	
1804,	 therefore,	 the	Thirty-Nine	Articles	 of	 the	Church	 of	England	
were	 adopted	 as	 a	 definite	 step	 towards	 one	 Episcopal	 church	 in	
Scotland	and	conformity	with	the	Church	of	England.	The	Synod	of	





Church	 of	 England	 by	 canonically	 adopting	 the	 1662	 Prayer	Book	
Order	 for	Morning	 and	 Evening	 Prayer,	 the	 usual	 Sunday	 service,	
and	 by	 requiring	 the	 use	 of	 the	 surplice	 as	 ‘the	 proper	 sacerdotal	
vestment’	for	public	worship.95	Prior	to	this	date	the	vesture	of	Scots	
Episcopalian	 clergy	 had	 continued	 to	 be	 the	 black	 gown.	With	 the	
increasing	 desire	 for	 ‘Anglicisation’	 among	 the	 ‘upwardly	 mobile’	
of	 early	 nineteenth-century	 Scotland,	 the	 increasing	 conformity	 of	
the	Scots	Episcopal	Church	to	the	Church	of	England	was,	no	doubt,	
congenial	and	attractive.
As	 conformity	 with	 the	 Church	 of	 England	 grew,	 one	 problem	
for	Scottish	Episcopalians	in	the	early	nineteenth	century	remained.	
How	 to	 justify	 their	 distinctive	 Eucharistic	 liturgy,	 which	 included	
prayer	 for	 the	departed,	 to	 the	English	and	Scots	users	of	 the	Holy	






on	 the	Eucharistic	 theology	 and	 practice	 of	 the	 Scottish	Liturgy	 of	
1764.	
Skinner’s	 method	 throughout	 his	 examination	 of	 the	 Scottish	
Liturgy	 is	 to	 seek	 English	 authorities	 for	 support	 to	 show	 their	
















He	 writes,	 ‘Whenever	 the	 primitive	 Christians	 celebrated	 the	 holy	
mysteries	of	our	Redemption,	 they	used	a	form	of	[…]	intercession	
for	 the	whole	 catholic	Church	 […]	 [which]	 embraced	 not	 only	 the	
faithful	on	earth,	but	the	faithful	departed,	“knit	together	[…]	in	one	
communion	and	fellowship	in	the	mystical	body	of	Christ	our	Lord”’.97
He	 quotes	 Charles	 Wheatley,	 the	 eighteenth-century	 English	
commentator	on	the	1662	Prayer	Book,	










laid	 against	 the	 Scottish	 Liturgy.	 With	 regard	 to	 praying	 for	 the	
departed	 he	writes,	 ‘Strange	 that	 this,	 the	 universal	 practice	 of	 the	
primitive	ages,	should	avowedly	be	made	one	of	the	heaviest	charges	
against	 the	Episcopal	Church	 in	Scotland;	 and	 that	 […]	 she	 should	
be	 suspected	 of	 the	 absurd	 and	 unscriptural	 belief	 of	 the	 Romish	








focusing	 particularly	 on	 the	 Scottish	 Episcopalian	 Eucharistic	
tradition	 was	 published	 in	 1831	 by	 Bishop	 Alexander	 Jolly	 and	
entitled	The Christian Sacrifice in the Eucharist.	Jolly	was	born	into	
an	 Episcopalian	 family	 in	 Stonehaven	 in	 1756,	 during	 the	 darkest	










collection	 of	 books	 and	 unique	 archive	 of	 manuscripts	 relating	 to	
the	Scottish	Episcopal	Church.104	He	 spent	 the	first	 part	 of	 his	 day,	
from	4:30	am	to	about	lunchtime	in	a	careful	programme	of	prayer105	









Chapters	I	to	III	of	The Christian Sacrifice in the Eucharist.	Chapter	
IV,	the	longest	of	the	book,	is	almost	entirely	a	catalogue	of	English	
theological	writers,	indicating	where	they	are	in	agreement	with	the	
Eucharistic	 theology	 of	 Scottish	Episcopalians.	 It	 is	 in	 this	 chapter	










in	this	 life,	will	perfectly	accomplish	it	 (Phil.	 i.	6).	Till	 then,	
the	souls	of	the	faithful,	[…]	are	[…]	in	a	state	of	progression,	
waiting	[…]	in	divine	tranquillity,	for	the	redemption	of	their	
bodies	by	 the	 resurrection	 in	 the	day	of	 judgment,	when	all,	
even	the	holiest,	shall	stand	in	need	of	mercy,	according	to	St.	
Paul’s	 prayer	 for	 his	 beloved	Onesiphorus,	 “The	Lord	 grant	
unto	him,	that	he	may	find	mercy	of	the	Lord	in	that day.”	(2	
Tim.	i.	18.).110




of	eternity;	using	the	preterite,	 the	past	 time,	 to	express	his	grateful	
sense	of	the	good	offices	which	he	received	from	him	when	he	was	
in	Rome’.111	 Continuing	 his	 discussion,	 Jolly	 expands	 the	 doctrine,	
moving	on	from	Onesiphorus,	to	the	general	doctrine	of	the	Judgment	
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and	 the	Resurrection.	 ‘But,	 at	His	 coming	 […],	 all,	 both	 good	 and	














However,	Bishop	 Jolly’s	 comment	 in	The Christian Sacrifice in 
the Eucharist	on	prayer	for	the	Christian	departed	is	the	last	significant	
document	on	the	subject	produced	by	a	Scottish	Episcopalian	writer.	
His	comment,	 in	fact,	 is	 the	 last	document	 that	 this	writer	has	been	
able	to	locate.	George	Hay	Forbes,	the	translator	of	William	Forbes,	
and	publisher	of	Rattray’s	Works,	occasionally	comments	in	passing	










Movement	 in	 the	Episcopal	Church,	 of	which	George	Hay	Forbes’	
older	brother,	Bishop	A.	P.	Forbes,	was	the	foremost	figure.
One	 can	 see	 that	 in	 Scottish	 Episcopacy,	 from	 the	 days	 of	 the	
Jacobean-Caroline	 Church	 down	 to	 the	 writers	 of	 the	 nineteenth	




constant.	The	writings	of	 every	 author	 examined	 in	 the	paper,	who	
subscribes	 to	 the	 lawfulness	 and	 the	 Christian	 duty	 of	 praying	 for	
the	 departed	 in	Christ,	 has	 been	without	 deviation	 from	one	writer	
to	 another.	Each	 of	 these	writers	 relies	 not	 only	 on	 the	writings	 of	












Until	 the	 Scottish	 Liturgy	 of	 1982,	 the	 petition	 for	 the	 departed	
remained	unchanged.	The	‘Grey	Book’	Liturgy	of	1970	changed	the	
location	of	 the	Prayer	 for	 the	Whole	State	of	Christ’s	Church	 from	
its	 place	 following	 the	 Prayer	 of	 Consecration	 to	 the	 Synaxis	 or	
“Liturgy	of	the	Word”.	The	change	of	location	did	not	disturb	the	text	






















element,	 following	 the	 Consecration,	 has	 been	 fundamental	 to	 the	
Scottish	Episcopalian	understanding	of	the	structure	and	function	of	
the	Eucharist	since	the	time	of	Bishop	Rattray.
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